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Abstract 
Despite growing global advocacy for gender equity, women’s inheritance rights remain significantly 
constrained within many African customary legal systems, including those of the Marghi of Northeastern 
Nigeria. This article examines Numbers 27:1–11, the narrative of the daughters of Zelophehad, as a pivotal 
biblical legal text that challenges patriarchal inheritance norms and affirms women’s legal agency. The study 
aims to explore how this biblical account can meaningfully engage Marghi customary inheritance practices in 
ways that promote gender equity without dismissing indigenous legal traditions. The research employs a 
qualitative, interdisciplinary approach that integrates historical-critical and literary exegesis of the biblical text 
with socio-legal analysis and contextual hermeneutics grounded in African theology. The findings reveal that 
the Zelophehad narrative legitimises women’s claims to inheritance through due legal process and establishes 
a model of adaptive legal reform rooted in justice, communal stability, and moral accountability. When placed 
in dialogue with Marghi customary practice, the text exposes structural limitations in women’s access to 
inheritance while offering a normative framework for reform that is both culturally sensitive and theologically 
grounded. The article concludes that Numbers 27:1–11 provides a viable ethical resource for reimagining 
inheritance laws in Marghi society and similar contexts. By bridging biblical law, gender studies, and African 
customary jurisprudence, this study contributes to the scholarly discourse on religion, law, and social 
transformation, emphasising the relevance of biblical texts in contemporary debates on gender equity and legal 
reform. 
Keywords: Gender and Inheritance, Biblical Law, Contextual Reading, Numbers 27:1-11, Marghi Customary 
Practice 
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Introduction 
Inheritanceplaysakeyroleinthetransferofland,wealth,andsocialidentityacrossgenerations.InmanyAfricancusto
marylegalsystems,inheritancerulesareshapedbykinshipstructuresthatprivilegemaleheirsandrestrictwomen’sac
cesstolandandproperty.Thesepracticeshavelastingeffectsonwomen’seconomicsecurity,socialstanding,andabili
tytoparticipatefullyincommunitylife.1AlthoughstatutorylawsinmanyAfricanstatesnowrecognisegenderequalit
yinpropertyrights,customarynormsoftencontinuetoguideinheritancedecisionsatthelocallevel,wherefamilyandc
ommunityauthoritiesexercisestronginfluence.2AmongtheMarghiofNortheasternNigeria(AdamawaandBornoSt
ates),inheritanceiscloselylinkedtopatrilinealdescentandmaleauthority.Landisgenerallypassedfromfatherstoson
s,whiledaughtersareexcludedfromdirectinheritanceandgainaccesstolandmainlythroughmarriage.Asaresult,wo
men’slandrightsremaininsecureanddependonmaritalandfamilyrelations.Incasesofdivorce,widowhood,orfamil
ydisputes,womenmayloseaccesstolandandlivelihood.Theserealitiesraisequestionsaboutjustice,equity,andthem
oralfoundationsofinheritancepracticeswithincustomarysystems. 
 
ReligioustraditionsplayanimportantroleinshapingmoralreasoningandsocialnormsinmanyAfricansocieties.InC
hristiancommunities,biblicaltextsofteninformviewsonfamily,law,andgenderrelations.Numbers27:1–
11recountsthecaseofthedaughtersofZelophehad,presentingabiblicalnarrativeinwhichwomenchallengeanexisti
nginheritancesystemandreceivelegalrecognitionoftheirclaim.3Thetextrecordsamomentwherelawrespondstoad
emandforjusticeraisedbywomenwithinapatriarchalsocialstructure.WhilethedaughtersofZelophehadhavebeenw
idelydiscussedinbiblicalscholarship,fewerstudieshaveexaminedthetextindirectdialoguewithspecificAfricancus
tomaryinheritancesystems.Precisely,thereislimitedscholarshipthatplacesNumbers27:1–
11alongsideMarghicustomarypracticetoexploretheirpointsofconvergenceandtension.Thispaperaddressesthisg
apbyreadingNumbers27:1–
11indialoguewithMarghicustomaryinheritancepractices.Itasksthreemainquestions:Howdoesthisbiblicaltextad
dresswomen’sclaimstoinheritance?HowdoMarghiinheritancepracticesshapewomen’saccesstolandandproperty
?WhatinsightsemergewhenbiblicallawisreadalongsideMarghicustom?ThestudyarguesthattheZelophehadnarra
tiveoffersavaluableresourceforreflectingongenderequityandlegalreformincustomaryinheritancesystems.Bybri
dgingbiblicallawandMarghipracticeintoconversation,thepapercontributestodiscussionsongender,religion,andi
nheritanceinAfricancontexts. 
 
BiblicalLaw,Gender,andInheritance 
InheritanceintheHebrewBibleisframednotmerelyasaneconomictransactionbutasalegalandtheologicalinstitutio
nthatsafeguardsland,familycontinuity,andcovenantidentity.4InNumbers26–
36,forexample,landdistributionisdescribedasacollectiveprocessinwhichtribalholdingsareallocatedunderdivinei
nstruction,emphasisingthatinheritedlandbelongstothecommunityunderGod’ssovereigncare.Milgromemphasis
esthat,inIsraelitelaw,landfunctionsasacovenantaltrust,notasabsoluteprivateproperty;thistrustimposesobligation
sonheirstomaintaintribalstabilityandtheobligationsofthecovenant.5Thus,biblicalinheritancelawcannotbefullyu
nderstoodwithoutitstheologicalcontext.Withinthiswidercontext,inheritanceistypicallytransmittedthroughmale
heirs.Deuteronomy21,forinstance,privilegestherightsoffirstbornsonsinmattersofprimogeniture,reinforcingmal
elineageasthenormativechannelthroughwhichfamilyidentityandrightsarepreserved.6Baruch,inhiscommentaryo
nDeuteronomy,explainsthatsuchprovisionsreflectanunderlyingpatriarchalsocialorderinwhichmaledescendants
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areviewedasresponsibleforcarryingthefamilynameandpropertyintofuturegenerations.7Similarly,thelandallotm
entsdescribedinJoshua13–
21exhibitapatternofmale-centeredtransmission,withtribalandfamilialboundariesdefinedbypatriarchaldescent.8 
 
Despitethisgeneralpattern,scholarsarguethatbiblicalinheritancelawisnotrigidbutcanrespondtosocialrealities.Ja
mesWatts’ssocio-
legalanalysissuggeststhatthelegalcorpusinthePentateuchanticipatesandaccommodatesexceptionstodominantno
rmswhenjusticerequiresit.9ThisinterpretiveposturesetsthestageforconsideringthedaughtersofZelophehadinNu
mbers27:1–11asacasewherelegalchangeemergesfromalegitimatecommunalclaim-
makingprocess.ThenarrativeofthedaughtersofZelophehadhasbecomeafocalpointfordiscussionsaboutfemaleleg
alagencyinancientIsrael.CarolMeyersarguesthatthedaughters’appearancebeforeMosesandIsrael’sleadershipsig
nalsanactivelegalroleforwomenwithinthecovenantcommunity.10Meyersreadsthetextasdemonstratingthatwome
ncould,undercertaincircumstances,assertclaimsthatwouldbeheardandresolvedwithinthelegalprocess.Likewise,
TamarKadarianalysesthemotifofinheritanceanditsexceptions,highlightinghowNumbers27interruptsexpectedp
atternsbyforegroundingdaughtersasclaimantsratherthanpassivefigures.11 
 
However,CherylExumcharacterisesthecaseasalimitedorcontrolledexceptionthatpreservesmalelineage;Exumco
ntendsthatthelegalrulingprimarilyprotectstribalpropertybypreventingitsreversiontootherclans,ratherthanalterin
gpatriarchallogic.12Fromthisperspective,thedaughters’claimispermittedonlybecauseitservestheoverarchinggoa
lofmaintainingtriballandintegrity.Incontrast,CarolMeyersandothersseethenarrativeasillustratingadegreeofflexi
bilityandconcernforfairnessinbiblicallaw,inwhichthelawcanrespondtogenuineclaimsforjustice.13Theseopposin
greadingsreflectwiderdebatesabouttheextenttowhichbiblicallawwasnormativeandadaptableinpractice.Feminis
tscholarssuchasSusanneScholz,BarbaraReid,andCarolDempsey,amongothers,extendtheseinterpretationstohig
hlightthenarrative’sportrayalofwomen’sagency.ElizabethJohnsonemphasisesthatthedaughtersarenotpleadingf
orcharitybutassertingrightsbasedonreasonedargument;theirappealisframedintermsofjustice,notmereneed.14Thi
sframingalignswithWatts’sviewofthetextaslegaldiscourse,inwhichclaimantsengagerecognisedauthoritieswithi
nestablishedproceduresratherthanrelyingoninformalorextralegalappeals. 
 
ThediscussionofbiblicalinheritancelawbecomesevenmorecomplexwhenreadalongsidestudiesofAfricancustom
arysystems.ResearchongenderandpropertyrightsinAfricansettingsrevealsthat,likeancientIsrael,manyindigenou
slegalsystemsprioritisefamilycontinuityandlandpreservationwithinpatriarchalframeworksthatmarginalisewom
en.MichaelKevane’sstudyofpropertysystemsinAfricahighlightshowcustomarynormscanlimitwomen’saccessto
landevenwherestatutorylawappearstoguaranteegenderequality.15Kevane’sanalysisrevealsthatcustomaryinherit
ancepracticesoftenresiststatutoryreforms,resultinginpersistentgenderdisparities.Africanlegalandtheologicalsc
holarshaverespondedtothesetensionsbyadvocatingcontextualreadingsofbiblicaltextsthataddresslivedexperienc
es.16JeanneReis,forexample,arguesthatbiblicallawshouldnotbereadabstractlybutindialoguewithcontemporaryc
ustomarysystemsinAfrica;suchreadingscanprovideethicalresourcesforrethinkinggenderednormswithoutdismis
singculturalidentity.17Despitetheseimportantcontributions,fewstudieshavebroughtNumbers27:1–
11intoconversationwithspecificcustomarypractices,suchasthoseoftheMarghi.Byjuxtaposingbiblicalexegesiswi
thsocio-
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legalanalysisofMarghiinheritancenorms,thisstudyaimstofillthatgap,exploringpointsofconnectionandareasofte
nsionbetweencanonicallawandindigenouspractice. 
 
LegalAgencyandInheritanceReforminNumbers27:1–11 
Numbers27:1–11issituatedwithinthelargernarrativeoflandallocationinIsrael(Numbers26–
36),atextconcernedwiththeorderlydivisionofproperty,thepreservationoftribalidentity,andthecontinuationofcov
enantalobligations.18ThepassageintroducesthedaughtersofZelophehad,Mahlah,Noah,Hoglah,Milcah,andTirza
h,whopetitionMosesandtheIsraeliteleadersfortheirfather’sinheritance.Thenarrativeopensbysituatingtheirappea
lattheentranceofthetentofmeeting,signallingboththeformalityofthelegalsettingandthepublicnatureoftheirclaim.
19Bypresentingtheirpetitionpublicly,thedaughtersengageIsraelitelegalnormsthatrequirerecognisedauthorityand
communalobservationfortheresolutionofdisputes.20 
 
Thedaughtersarticulatetheircasecarefully,emphasisingbothlegalreasoningandethicalconcerns.Theydeclare:“O
urfatherdiedinthewilderness;hewasnotamongthecompanyofthosewhogatheredthemselvesagainsttheLordinthe
companyofKorah,buthediedbecauseofhisownsin.Andhehadnosons.Whyshouldthenameofourfatherbelostfrom
hisclan?”(Num27:3,ESV).TheHebrewphraseal-yikkaretshemomin-ha-
mishpachahliterallymeans“lethisnamenotbecutofffromtheclan.”Theverbkaratcarriesconnotationsofpermanent
severanceorlegalerasure.21Thedaughters’appealisthusframednotsimplyasarequestformaterialproperty,butasapl
eatopreservefamilialidentity,socialmemory,andtribalcontinuity.22Thisframingreflectsanunderstandingoflawasi
ntertwinedwithcommunalethics,highlightingthedaughters’roleasinformedparticipantsinthelegalsystem. 
 
Exegetically,thenarrativeemphasisesproceduralintegrityanddivineconsultation.Mosesdoesnotissueajudgmenti
ndependently.Instead,hebringsthecasebeforeYahweh:vayyaveMosheet-
divramlifneiYahweh.23Theverbvayyavesignalsaformalactofpresentation,indicatingthatlegalclaimsrequiremedi
ationthroughrecognisedchannelsandtheapprovalofthedivine.Thisproceduralstructureemphasisesafundamental
principleofbiblicaljurisprudence:lawiscommunal,ethical,andgroundedindivineauthority.24God’srulingaffirmst
hedaughters’claim.Itestablishesalegalprincipleofinheritanceintheabsenceofsons,whichislaterclarifiedinNumbe
rs36topreventtriballandfromtransferringoutsidetheallocatedinheritancelines.25Thislegalflexibilitydemonstrate
sthatbiblicallawisnotstatic;itcanadapttonewsocialsituationswhilepreservingcommunalstability.Milgromobserv
esthatthenarrativereflectsasophisticatedapproachtobalancingequityandsocialorder,allowingjusticetorespondto
claimsfromwithinthecommunity.26 
 
Thedaughters’legalagencyisparticularlynoteworthy.Byformulatingareasonedpetition,addressingrecognisedaut
horities,andappealingtoprinciplesofjustice,theybecomeactiveparticipantsinlegalreform.Wattsemphasisesthatth
isisanexampleofcommunity-
drivenlegaladaptation,inwhichordinaryindividualscaninfluencelawwithinapatriarchalframework.27Thenarrativ
echallengesassumptionsthatwomeninancientIsraellackedagency,showingthatlegalstructurescouldrecognisecla
imsfrommarginalisedmembersunderappropriateproceduralconditions.Comparedtothenarrative,theAncientNea
rEastern(ANE)legalcodesresonate.RothandDalleynotethatwomencouldinheritpropertyinexceptionalcircumsta
nces,thoughclaimswereoftencontingentuponmaleoversight.28Numbers27representsadistinctiveadaptation:thed
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aughters’petitionissuccessfulwithoutmaleintermediaries,andtheirclaimiscodified,settingaprecedentforflexiblei
nterpretationwithinpatriarchalnorms.29Thisdemonstratesthebiblicalsystem’sabilitytointegrateprinciplesofjusti
ce,ethicalreasoning,andsocialcontinuity. 
 
Fromatheologicalperspective,thedaughters’appealengageswiththeHebrewconceptofjusticetsedeq.30Theverbts
adaqconveysnotonlylegalcorrectnessbutalsoethicalrighteousness,emphasisingthatlegaloutcomesmustservethe
purposeoffairnessandmoralorder.JohnsonnotesthatNumbers27exemplifieslawservingbothcommunalandethica
lends,reflectingabiblicalconcernforjusticethattranscendsstrictproceduralism.31Literaryanalysisfurtherrevealsth
enarrative’sstructureascarefullyconstructedtohighlightauthority,mediation,andresolution.Thedaughters’appeal
,Moses’consultation,andGod’srulingformatripartitestructurethatemphasisesthelegitimacyoflegalreforminitiate
dfromwithinthecommunity.Thisstructurealsopreservessocialcohesion:inheritanceisreformedwithoutundermini
ngtribalorpatriarchalsystems,demonstratingabalancebetweencontinuityandadaptation.32 
 
Thenarrativealsoaddressesethicalandsocialconcerns,particularlyregardingthepreservationoffamilylinesandco
mmunitymemory.Thedaughters’claimensuresthatZelophehad’snameandlegacyremainwithintheclanmishpach
ah,linkingpropertyrightstocommunalidentity.ThisemphasisreflectsANEvaluesinwhichlandinheritancewasinse
parablefromsocialandritualcontinuity.33Fromasocio-
legalperspective,thestoryillustrateslegalreformthroughreasonedpetition,negotiationwithauthority,andethicalap
peal.Thedaughtersemployamulti-
layeredargument:theyreferencetheirfather’sinnocence,invoketribalandcovenantalprinciples,andaddressrecogn
isedleaders.34Meyersinterpretsthisasevidenceoffemalerhetoricalandlegalsophistication,illustratingthatwomenc
ouldoperateeffectivelywithinlegalandsocialsystemstoeffectchange.35 
 
ThenarrativealsohasimplicationsforcontemporaryAfricancustomarylaw,includingMarghisociety,whereinherit
ancepracticesprioritisemaleheirsandoftenmarginalisewomen.36ThestoryofZelophehad’sdaughtersprovidesamo
delforintegratingethicalappeals,proceduralpropriety,andsocialcontinuityinadvocatingforgenderequity.Itdemon
stratesthatlegalreformcanbeachievedwithoutdestabilisingexistingsocialstructures,offeringabiblicalstructurefor
discussionsonwomen’sinheritancerightsinpatrilinealsocieties.37Inaddition,Numbers27:1–
11presentsaclassicexampleoflegalagencyandreform.ThedaughtersofZelophehadarticulateareasonedclaim,eng
ageauthorityinaccordancewithlegalnorms,andsecuredivineapproval,resultinginacodifiedchangetoinheritancela
w.Thepassageintegratesliterary,procedural,social,andtheologicalelements,illustratinghowlawcanadapttoclaim
sofjusticewhilepreservingcommunalorder.Italsoprovidesaframeworkforcontextualengagementwithcontempor
arycustomarylaw,particularlyinAfricansocietieswherebiblicaltextsinfluencemoralandlegalreasoning. 
 
Kinship,Land,andInheritanceamongtheMarghi 
TheMarghi,alsoknownastheMargi,areanethnicgroupprimarilylocatedinAdamawaandBornostatesofNortheaste
rnNigeria.38Theyhaveaculturalheritagerootedinagriculture,weaving,andtraditionalgovernancesystems.Landfu
nctionsnotonlyasaneconomicresourcebutalsoasamarkerofsocialidentity,lineage,andstatus,makinginheritancea
centralcomponentoffamilycontinuityandsocialcohesion.39Landinheritancedeterminessocialstanding,ensuresth
econtinuityoffamilylabour,andplaysacriticalroleinorganisingmaritalalliances.40Thiscontextdemonstrateswhyi
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nheritancepracticesamongtheMarghiaretightlylinkedtobroadersocial,economic,andpoliticalstructures,reinforci
ngtheimportanceofunderstandingtheculturalsettingbeforeanalysinggenderedaspectsofinheritance. 
 
TheMarghisocietyisorganisedaroundpatrilinealkinship,inwhichdescent,inheritance,andsocialidentitypassthrou
ghmaleheirs.41Sonsinheritlanddirectlyfromtheirfathers,whiledaughtersaregenerallyexcludedbecausetheyareex
pectedtomarryintootherfamilies,transferringtheirlabourandpotentialinheritancetotheirhusbands’households.T
hissystemensuresthatlandremainswithinthepaternallineage,therebyreducingpropertyfragmentationacrossgener
ations.42Whilepatrilinealinheritancepreservesfamilycontinuity,itcreatesstructuralgenderinequality,restrictingw
omen’saccesstoresourcesandlimitingtheirsocialandeconomicautonomy.Thisdependenceexposeswomentovuln
erability,particularlyincasesofwidowhood,divorce,orfamilydisputes.Withoutsecureaccesstoland,womenareoft
enunabletocultivatecropsindependently,managehouseholdresourceseffectively,orparticipateindecisionsaffecti
ngfamilyproperty.43Thisarrangementreinforcesgenderedhierarchies,restrictingwomen’sagencyandeconomico
pportunities,andillustrateshowcustomarylawcanproducestructuralinequitiesdespiteservingsocialstability. 
 
Theexclusionofwomenfrominheritancealsohassocio-
economicimplications.Womenwhocannotownorcontrollandarelimitedintheircapacitytogenerateindependentin
come,secureresourcesfortheirchildren,oraccumulatewealthforpersonalorfamilyadvancement.44Theselimitation
softenperpetuatecyclesofpovertyanddependence,affectingnotonlywomenbutalsotheirfamiliesandfuturegenerat
ions.ThegenderedexclusionembeddedinMarghiinheritancepracticeshighlightsethicalandsocialtensions,raising
questionsaboutfairness,justice,andthebalancebetweencommunalpreservationandindividualrights. 
 
Marghiinheritancepracticesalsoemphasisecommunityauthorityandcollectivedecision-
making,witheldersandclanleadersadjudicatingdisputestoensurethatlandremainswithinthelineage.45Whilethisco
mmunaloversightstrengthenssocialcohesionandpreservestheintegrityoffamilyland,itoftenlimitswomen’sindep
endentparticipationinlegalandeconomicdecisions.ThecontrastwithNumbers27suggeststhatintegratingprocedur
almechanismsforwomentopresentclaimscanenhanceequitywhilemaintainingcommunalstability,offeringapath
wayforpotentialreforminMarghiinheritancepractices.Finally,Marghiinheritancereflectswiderhistoricalpatterns
inAncientNearEasternsocieties,whereinheritancewaspredominantlypatrilineal,andwomencouldinheritonlyine
xceptionalcircumstances.46Numbers27providesabiblicalexampleoflegaladaptationthatformallyrecogniseswom
en’sclaims,balancingfamilycontinuitywithjusticeforfemaleheirs.EngagingMarghicustomarylawalongsidebibli
calprecedentdemonstratesthatculturalcontinuityandgenderequityarenotmutuallyexclusiveandthatstructuredleg
alrecognitioncancreatespaceforwomen’sagencywithoutdestabilisingsocialorder. 
 
ConvergencesandTensionsbetweenBiblicalLawandMarghiCustom 
BothbiblicallawandMarghicustomarylawplacesignificantemphasisonfamilycontinuity,landpreservation,andlin
eagestability.47IntheHebrewBible,inheritanceistreatedasacollectiveobligation:landisdistributedamongtribesan
dfamiliestopreservetribalidentity,ensurethecontinuityoffamilylabour,andpreventthefragmentationofholdings(
Num26–36;Deut21:15–
17).Similarly,amongtheMarghi,inheritancepracticesandkinshipstructuresensurethatlandremainswithinthepater
nallineage,preservingsocialcohesion,maintainingtheeconomicviabilityofhouseholds,andupholdingtraditionala
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uthority.48Inbothsystems,inheritanceisnotmerelyaneconomictransaction;itisintertwinedwithsocialidentityandc
ommunitywell-
being.ThisconvergenceshowsthatbothbiblicalandMarghilegalsystemsrecogniseinheritanceascentraltothestabil
ityofsocialstructures,highlightingtheuniversalityofconcernsforlineageandpropertycontinuity. 
 
 
Despitethesesimilarities,significanttensionsariseregardingwomen’saccesstoinheritance.InMarghisociety,daug
htersarelargelyexcludedfrominheritinglandandotherfamilyproperty,withaccessmediatedthroughmalerelativeso
rmarriage.49Thisexclusionreflectsthepatrilinealemphasisonmaintaininglandwithinthemaleline.Still,italsoplace
swomeninavulnerableposition,especiallyincasesofwidowhood,divorce,orintra-
familydisputes.Incontrast,Numbers27:1–11presentsacaseinwhichwomen—
Mahlah,Noah,Hoglah,Milcah,andTirzahsuccessfullypetitionMosesfortheirfather’sinheritancewhennosonsarep
resent,andGodaffirmstheirclaim.50Thebiblicalnarrativedemonstratesthatlegalrecognitionofwomen’sclaimsisp
ossiblewithinapatriarchalframeworkandshowsthatjusticecanbeachievedwithoutunderminingfamilycontinuity.
Thiscontrasthighlightshowthebalancebetweenmaintainingtraditionandensuringjusticecanbenavigateddifferent
lyacrosssocieties,suggestingthatformalisedlegalmechanismscancreatespaceforwomen’srights. 
 
Anotherpointofdivergenceliesindecision-
makingauthorityandproceduralaccess.Inthebiblicalnarrative,thedaughtersbringtheirclaimtoMoses,whoconsult
sthepriestandbringstheissuebeforeGod.51Theprocessreflectsstructureddeliberationandformalrecognitionofacla
im,emphasisingtheimportanceoflegalprocedureinvalidatingrights.Bycontrast,Marghicustomarylawreliesheavi
lyonthejudgmentofmaleeldersandfamilyheads,withwomenoftenunabletopresentclaimsindependently.52Thisdi
vergenceunderscoresthepivotalroleproceduralfairnessplaysinpromotinggenderequity,asaccesstodecision-
makingprocessessignificantlyaffectstherecognitionandenforcementofwomen’srights. 
 
ReadingbiblicallawalongsideMarghipracticessuggeststhatrespectfortraditiondoesnotprecludeadaptationorrefo
rm.TheZelophehadnarrativeshowsthatlawcanrespondtoclaimsforjusticeandmodifyestablishednormswithoutde
stabilisingthecommunity.53FortheMarghi,thisinsightopensthewaytoexplorelegalreformsthatacknowledgewom
en’sinheritancerightswhilemaintainingcommunalcohesionandlineagecontinuity.Suchreformsmightincludefor
malrecognitionofwomen’sclaimsincasesofnomaleheirsorgreaterproceduralinvolvementforwomeninlanddisput
es.54Thisdemonstratesthatculturalandlegalchangecanbeethicallyguidedandcontextuallysensitive,ensuringthat
women’srightsarerespectedwithoutunderminingthesocialframework. 
 
Finally,thecomparisonhighlightsbothethicalandtheologicaldimensions.Biblicallawframesinheritanceclaimswit
hinamoralanddivinecontext,emphasisingthatjusticeinvolvesbothhumandecision-
makingandadherencetoethicalprinciples.55Marghicustomarylawemphasisessocialcohesionandcollectiverespon
sibility,butoftenattheexpenseofwomen’sindividualrights.56Bybringingthesesystemsintodialogue,scholarsandc
ommunityleaderscanidentifypointsofconvergence,suchastheimportanceoflineageandsocialstability,aswellaspo
intsoftension,particularlyregardingaccesstogenderandproceduralequity.Engaginginsuchdialogueallowsfortho
ughtfulreform,balancingethicalconsiderations,culturalvalues,andsocialnormstopromotebothjusticeandcontinui
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ty. 
 
GenderEquity,Faith,andthePossibilityofLegalChange 
Inheritancepracticesarenotmerelylegaloreconomicmatters;theyareethicalandsocial,raisingquestionsaboutfairn
ess,humandignity,andcommunalresponsibility.57InMarghisociety,theexclusionofwomenfrominheritancehasas
ignificantimpactontheirsocialstatus,economicsecurity,andparticipationincommunitylife.58Thesepracticesperpe
tuatecyclesofdependenceandrestrictwomen’sabilitytocontributefullytohouseholdandcommunitydecision-
making.Fromatheologicalperspective,suchexclusionscanbere-
examinedthroughthelensofbiblicaltextsthataffirmjustice,equity,andtherecognitionofwomen’sagency.59 
 
Numbers27:1–
11providesamodelforunderstandinghowfaithcaninformlegalandethicalreform.60ThedaughtersofZelophehadass
erttheirclaimwithinapatriarchalsystem,andGodaffirmstheirrights,demonstratingthatlegalsystemscanadapttoad
dressinequitieswithoutunderminingsocialorder.Thisnarrativesuggeststhatreligioustextscanserveasvaluablereso
urcesforethicalreasoningincontemporarydebatesoverinheritance.FortheMarghi,engagingwithbiblicalprinciple
senablescommunitiestoconsiderwomen’sinheritancerightsinwaysthatresonatewiththeirfaithandmoraltradition,
ratherthanasanexternallyimposedlegalrequirement.Suchengagementcreatesspaceforculturallysensitivereformt
hathonoursbothethicalandsocialcontinuity. 
 
Faithandcommunityleadersplayacriticalroleinfacilitatingreform.61Theycanguideconversationsoninheritanceri
ghts,interpretreligioustextstosupportjusticeandequity,andmediatebetweentraditionalpracticesandemergingethi
calnorms.Incontextswherecustomarylawiscloselytiedtosocialidentity,leadershipbytrustedreligiousandcommu
nityfigurescanhelpensurethatreformsareperceivedassupporting,ratherthanundermining,culturalvalues.Thisapp
roachpromotesgradualchange,reducesresistance,andintegratesethicalprinciplesintoexistingsocialframeworks. 
 
Legalandtheologicalengagementcanalsosupportpracticalmeasurestoenhancewomen’sagency.62Thesemeasures
mayincludeformalrecognitionofwomen’sclaimsincaseswherenomaleheirsexist,structuredinvolvementofwome
nindisputeresolution,andpublicawarenessinitiativesthatlinkinheritancepracticeswithethicalandfaith-
basedreasoning.Byframingreformintermsofbothjusticeandcommunalwell-
being,suchinterventionscanstrengthensocialcohesionwhilecorrectinggenderinequities.Thebiblicalprecedentde
monstratesthatlegalrecognitionofwomen’srightsneednotdestabilisethesocialorreligiousorder;instead,itcanreinf
orceethicalgovernanceandsocialjustice. 
 
 
Finally,dialoguebetweenbiblicallawandMarghicustomarypracticeillustratesthepossibilityofharmonisingfaith,t
radition,andjustice.63Numbers27encouragescommunitiestoseelawasresponsivetoethicalclaims,whileMarghipr
acticesemphasisecontinuity,socialresponsibility,andtheauthorityofelders.Bringingtheseperspectivestogetherof
fersapathwayforreformthatrespectsculturalidentity,protectswomen’srights,andpromotesequitythroughethical,f
aith-
informedapproaches.Suchasynthesishighlightsthepotentialfortransformativelegalandsocialchangegroundedin
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bothtraditionandmoralreflection. 
 
Conclusion 
ThisstudyhasexaminedNumbers27:1–
11indialoguewithMarghicustomaryinheritancepractices,demonstratingthatthebiblicaltextaffirmswomen’slegal
agencyandillustrateshowlawcanadapttoclaimsforjusticewithinapatriarchalsystem.Incontrast,Marghicustomlar
gelyexcludeswomenfrominheritingland,producingeconomicvulnerability,limitingsocialparticipation,andreinf
orcinggenderinequality.Bycomparingthesesystems,thestudyhighlightsbothconvergences,suchastheemphasiso
nfamilycontinuityandpropertypreservationandtensions,particularlyregardingwomen’saccesstoinheritanceandp
articipationinlegalprocesses. 
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